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8:3 CHRIST ArrEALs To THE "!3 

~ 
, lirude is broken, because the first "man" reawake & persons so ns orn h' 

sleep as "male and female." is 

Dimensions of Homogeneity 

4. The woman is made "with the rib" that God-Yahweh had tak 
com the man. Considering the archaic, metaphorical, and figu _en u . ~b~ way of expressing the thought, we ca_n establish that what is meant is 
the homogeneity of the whole be1~g of both; this homogeneity 
regards above all the body, the somatic structure, and it is also con
firmed by the man's first words to the woman just created: "This time 
she is flesh from my flesh and bone from my bones" (Gen 2:23).ll 
Nevertheless, the words quoted also refer to the humanity of the male 
human being. They should be read in the context of the statements 
made before the creation of the woman, in which, though the "incar
nation" of man does not yet exist, she is defined as "help similar to 
himself" (see Gen 2: 18, 20). 16 Thus, the woman is created in a certain 
sense based on the same humanity. 

15. It is interesting to note that for the ancient Sumerians, the cuneiform sign u5Cd 
to indicate the noun "rib" was the same as the one used to indicate the word "life." As 
for the Yahwist narrative, according to one interpretation of Genesis 2:21, God CO\'· 
crs the rib with flesh (rather than closing up the flesh in its place) and in this 11~)' 
"forms" the woman, who thus draws her origin from the "flesh and bones" of the first (male) man. 

. In biblical language, this is a definition of consanguinity or belonging to the samt 
lineage (e.g.'. ?en 29:14): the woman belongs to the same species as the man, distinct 
from 0ther living beings created earlier. 

In biblical anthro J "b • · · . f I bodi· . po ogy, ones s1gn1fy a very important component o I ic • given that for the Heb h . . . . "b d " I "soul • ( rcws I ere was no precise d1s1mct1on between o Y anc • the body was ·d d h • · ·red sim I b consi ere I e outer manifestation of the personality), "bones sigm '. 
d P/• y synecdoche, the human "being" (e g Ps 139·15 "my bones were not hid· en ,rom you"). · ·• · • 

"Bone from m bone " · • cin from be· ""Fl y 5 can thus be understood in the relational sense, like b g mg. · esh from fl h • · · · I ch;r· acrcristics th cs signi fies that, although she has di fferent physic., ' c woman has the In the fi rst . dd' same person hood 1ha1 1hc man has. f we mg song" f h fi tksh o flesh" is a forr f O• t c 1rs1 man, the expression, "bone of bones, 
h • n ° the superlat1v. .1 1· · · "she she, s c. e, unucr med by the threefold repe1111on: • 

l6. It is difif, I , • icu t to find an . . . . 
1 

<~zcr k ncgdci, which · d'f~ cx,icr tran;lat1011 of the I lcbrew cxpress101' "'" t . . is i crcntly lransla1ed . E I , . . • ,diutori-1 <on"""'"' ,in,, ,,, b . m uropean langu:1gcs, e.g., ~.11111. ' . h •. oror/t nt IIIX/ ,, C . ·;, li/'t'II I , a """ ; erinan: "ei11~ fli(fe, ,lu , 7111 m 
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Despite the diversity in constitution tied to the sexual difference, 
atic homogeneity is so evident that the man, on waking up from som . . d' 1 genetic sleep, expresses 1t 1mme iate y when he says, "This time she is 

flesh from my flesh and bone from my bones. She will be called 
woman because from man has she been taken" (Gen 2:23). In this 
way, for the first time, the man (male) shows joy and even exultation, 
for which he had no reason before, due to the lack of a being similar 
to himself. Joy for the other human being, for the second "I," domi
nates in the words the man (male) speaks on seeing the woman 
(female). All this helps to establish the full meaning of original unity. 
The words here are few, but each has great weight. We must therefore 
take into account-and will do so later-the fact that that fust 
woman "formed with the rib taken from the man" is immediately 
accepted as a help suited to him. 

To this same subject, that is, to the meaning of the original unity 
of the man and the woman in humanity, we will return in the next 
meditation. 

9 General Audience of November 14, 1979 
(Jnsegnamenti, 2, no. 2 [1979]: 1153- 57) 

1. FOLLOWlNG THE NARRATIVE OF GENESIS, we observed that the 
"definitive" creation of man consists in the creation of the unity of 
two beings. Their unity denotes above all the identity of human nature; 
duality, on the other hand, shows what, on the basis of this identity, consti
tutes the masculinity and femininity of created man. This ontological 
dimension of unity and duality has, at the same time, an axiological 
meaning. From the text of Genesis 2:23 and the whole context, it is 
clear that man has been created as a particular value before God 
("God saw everything that he had made, and indeed, it was very 
good," Gen 1 :31), but also as a particular value for man himself: firSt, 
because he is "man"; second, because the "woman" is for the man and, 

F • I · '" · • .. • • · · · · 'l"·S ·sh·"comoilqut rcnc 1. egal v u -,l-v1s de /111 ; lt:iltan: 1111 nrulo che gl, sin mm e , pani · • 
Ir ny11de"; English: "a helper lit for him"; Polish: ''odpowied11in dla mego ~om:c, 

Since the term "hdp" seems 10 suggest the concept of "complemencanty, or, better, f d ] " · 'l " is connected 0 exact correspondence, the term [k0 negdci, cnnslate ns mnr nr . 
~1hcr wich that of "similarity,'' but in a sense chat diffe rs from man's likeness w1th 

od. 
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vice versa, the "man" for the woman. While Genesis 1 
. . expresses thi 

value m a purely theological (and indirectly metaph · l) 
5 

. ys1ca form 

Genesis 2, by contrast, reveals, so to speak, the first circle or . ' 
. . . . 0 experience 

lived by man as a value. This expenence is inscribed al . d . 
· f · · al Ii d rea Y 10 the 

mearung o ongrn so tu e, and then in the whole ace f 
. ount o the 

creat10n of man as male and female. The concise text of Ge · 2 . . nests :23, 

which con tams the words of the first man on seeing the newly 
" . ,, . created 

woman, taken from him, can be considered the biblical prototy e of 

the Song of Songs. In addition, if it is possible to read impres~ons 

and emotions through such remote words, one could even venture to 

say that the depth and power of this firs t and "original" emotion of 

the man before the humanity of the woman, and at the same time 

before the femininity of the other human being, seem s something 

unique and unrepeatable. 

"Communion of Persons" 

2. In this way, the meaning of man's original unity through mas

culinity and femininity expresses itself as an overcoming of the fron

tier of solitude and at the same time as an affirmation-for both 

human beings-of everything in solitude that constitutes "man." In 

the biblical account, solitude is the way that leads to the unity that we 

can define, followi ng Vatican II, as communio personarum. 
17 

As we 

observed before, in his original solitude man reaches personal con

scio usness in the process of "distinc tion" from all living beings (nni

malia), and at the same time, in this solitude, he opens himself roward 

a being akin to himself, defined by Genesis as "a help similar to him

self" (Gen 2:18, 20). This opening is no less decisive for man as a 

person; in fact, it is perhaps more decisive than the "dis tinction" itself. 

The man's solitude in the Yahwist account presents itself to us not 

only as the firs t discovery of the charac teris tic transcendence proper 

h 
· " " rhc 

to t e person, but also as the discovery of an adequate relation to 

person, and thus as opening toward and wait ing for a "communion of 

persons." 

17 "B G d d"d Ii / I c1•i 1111in}l 
· ut o I nor create man ab.indoning him alone, for ruin t ic J " 

' aJ d r al h · · i/K fir,! 
m c an ,cm, e c created them' (Gen 1:27), and their wiion cu11s11wrcs 

form of the communion of persons (ro11111111flio11i1 prrJ01111m111)" (GS 12). 
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one could also use the term "community" here if •t 
, 1 were not so 

eric and did not have so many meanings. "Commun · » 

gen . . . . . ro says more 

d with greater prec1s10n, because 1/ zndrcates precise/,, th " L , • 
an . . J e oetp that 

derives in some ~a)'. from the very fa_ct of ex11trng as a person "beside" a 

person. J~ the biblical acco~,n\ th1s fact be~omes eo ipso--through 

itsclf-exrstence _of th~ person 'far the perso~, given that in his original 

solitude man eXJsted m some way already m this relation. This is con

firmed, in a negative sense, precise!y by his solitude. In addition, the 

communion of persons could form itself only on the basis of a "double 

solitude" of the man and the woman, or as an encounter in their "dis

tinction" from the world of living beings (anima/ia), which gave to 

both the possibility of being and existing in a particular reciprocity. 

The concept of "help" also expresses this reciprocity in existence, 

which no other living being could h ave ensured. Indispensable for this 

solitude was everything that was consti tutive in providing the founda

tion for the solitude of each, and thus also self-knowledge and self

determination, that is, subjectivity and the awareness of the meaning 

of one's own body. 

3. The account of the creatio n of man in G enesis 1 affirms from 

the beginning and directly that man was created in the image of God 

inasmuch as he is male and female. The account in Genesis 2, by con

trast, does not speak of the "image of G od," but reveals, in the manner 

~roper to it, that the comple te and definitive creation of "man" (sub

~cct ~rst to the experience of origi nal solirude) expresses itself in giv

ing lr fe to the "communio p ersonarum" that man and woman form. In 

this way, the Yahwist account ag rees with the content of the firSt 

account. lf, vice versa, we want to retrieve also from the account of the 

Yahwi5r text the concept of"image of God," we can deduce that man 

became 1/2 · . ,r · h · b t I. o 
7e rmnge °.J Cod not only through his own umnmty, · u 11 s 

lbrouu/; ll , . d c ~ m 
0 7t co11111111111on o_f persons which man an woman iorm ro 

the ver b · · ' f · · the 
Y cgmt1111g. The function of rhe image is that o mmonng 

one who · I· . • Man 

b 
15 tie model, of reproducing its own prototype. 

ccon1cs · f lit de as 
· at1 image of God nor so much in the moment o so u ' 
111 the b · · " 

moment of communion. H e is, in fact, "from rhe eginning 
110 t only .. · . h .I s the 

'111 image m which the solitude of one Person, w O ru e 
World n · · of an 
i ' i irrors itself, but a lso and essentially the image ' 

nscrutable divine communio n of Persons. 
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I I 
. a)' the second account could also prepare for underst d n t us w , «· ,, an . 

. 
1 

trinitarian concept of the image of God, even if "ima ,. 
mg t ie Th' . b . l ge 

I , ·,n the first account. 1s 1s o v10us y not without s· 'f 
appears on ) . 1gn1 -
. c the theology of the body, but constitutes perhaps the d 
1cance 1or . cep-
est rheological aspect of everyth1~g one can _sa~ about man. In the 

mystery of creation-on the basis of the ongmal _and constitutire 

"so!irude" of his being-man has been endowed with a deep unity 

between what is, humanly and through the body, male in him and 

what is, equally humanly and through the body, female in him. On all 
this, right from the beginning, the blessing of fruitfulness descended, 

linked with human procreation (cf Gen 1 :28). 

"Flesh from my Flesh" (Gen 2:23) 

4. In this way, we find ourselves within the very bone marrow of 
the anthropological reality that has the name "body." The words of 
Genesis 2:23 speak about this di rectly and for the first time in the fol

lowing terms, "flesh from my flesh and bone from my bones." The man 

speaks these words as ifit were only at the sight of the woman that he 

could identif), and call by name that which makes them in a visible -.:·ay 
similar, the one to the other, and at the same time that in which h11mm1i· 

ty is manifested. In the light of the earlie r analysis of ail the "bodies" 

man came in contact with and conceptually defin ed, g iving them their 

n_ames (animalia), the exprcs~ion "nesh from my flesh" takes on pre· 

CISely this meaning: the body reveal~ m an. This conci~e formuli 

already contains all that human science wi ll ever be able to say about 
thc S!rucrurc of the body as an organism, about its vitali ty, about ii, 
particular sexual I · I . • f I ·111 " P 1ys10 ogy, e tc. In ti 11s first express1011 o t 1e ill, ' 
flesh from ffi)' fl h" , I · h h 11 b . cs contarns also a reference to that by w 11c 1 • 
ody 1s authcnticall h <l J · . n 111 Y uman an t ius to that which Jetam111~s 1 • 

as a person, that i~ as , b _. h , . , , , ••.· ii-tr' 
to God.t8 ' a erng t at 1s, a6o 111 :di its bodrl rne~5, s llil • 

" 18. In the conception of I . . ·t111 ,is 
body-sou!" do I ic mosr a11, 1e111 biblical l,oob, tl,c d11~!" 11c ·'11 11 , 

ti cs no t appear /1. · 11 ' I''"" ra 1cr of a com I · s pomtl'J our alrcad) JTOB 8>11. cn1c cou'. ( 
, P cinentar}' b' on o 

manspersonhoodand I LO_m IIJJ tion "body-life." Tl1c body is :111 cxprc\>I II 
uncle d • • 1 iough ,t do. . 1c ,J,ou • rstan 11 in bib!' al I· c, not co11Jplctcly exhaust tl11s co 11rep 1. 111 I I 
cf "n .· I IC angua,,e a " " . 1· I . 11•1,,, <' 
. · e,r 1erlle,h nor blood O ·

5 pars pro 1010 [11,c part , 1.1nd1 ng nr 1 11 _ hJl 
is, no hu b . have revc·tl ·J I · . " (J\1 16 I 1), 1 

ma11 m 1g h ' c I 11s to v11u l,ut Ill} I· ,tl ,cr t 
as revealed ir to you. . ' . 
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5
_ We find ourselves, therefore, within the very bone marrow of 

tl1 ropologica l reality whose name is "body," human body Yet 
the an . . · , 

easily be observed, this marrow 1s not on ly anthropological u~ . , 
but also essentially ~he~log1c_al. The the~logy of the body, which is 

Jinked from the beg mnmg with the creation of man in the image of 

God becomes in some way also a theology of sex, or rather a theolo-

of masculinity and femininity, which has its point of departure 
gy Th ··a1 . f . here, in Genesis. e ongm meanmg o urnty, to which the words 

of Genesis 2:24 bear witness, was to have a broad and far-reaching 

perspective in God's revelation. This unity through the body ("and 

the rwo will be one flesh") possesses a multifo rm dimension: an ethi

cal dimension, as is confirmed by Christ 's response to the Pharisees 

in Matthew 19 (see also lVlk 10), and also a sacramental dimension, 

strictly theological, as confirmed by the words of Paul to the 

Ephesians, 19 that likewise refer to the tradition of the prophets 

(Hosea, Isaiah, Ezekiel). And this is so because the unity that is real

ized through the body indicates from the beginning not only the 

"body," but also the "incarnate" communion of persons- co111m1111io 

pmonarum-and requires this communion right from the beginning. 

Masculinity and femininity express the twofold aspect of man's somat ic 
co11stit11tion ("this time sh e is flesh from my flesh and bone from my 

bones") and indicate, in addition, throug h the same words of Genesis 

2:23, the new comcio11s ncss of th,• meaning of one's body. This meaning, 

one can say, consists in reciprocal enrichment. Prec isely this conscious

ness, throug h which h umanity forms itself anew as a communion of 

p~rsons, seems to constitu te the layer in the account of the creation 

of man (an<l in the revdation of the body contained in it) that is 

dc_cpcr than the sornatic s tructure as m ale and female. In any case, 
this stnic tu ·e. . , J fi I b . . . I cl . . 1 1s prc,en te rom t 1e eg1nnmg wit 1 a eep consc10us-
ncss ot ht b 1·1 · . . . h 
, . 1111an O ( 1 mess and sexuality, and this establis es an 
1nal1cnablc . c 1 . l · 1 

I 
1101 m 1or t 1e unde rstandmg of m an on the theo og1ca 

P a11c. ---19 '·N . 
Ch, i · 

1 
° 0 "~• 111 f. ,n, ever hates his own flesh, bur he nourishes and cares for it, as 

>l <oes With ti , C h . . 
111,111 wi ll I . . tc urch, because we are members of b,s body. For this reason a 
one flesh ~ve h,s father and his mother and unite with his wife and the two will form 
(Eph 5:29_~~). mystery is great; I say this with reference to Christ and the Chur~h" 
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0 
GeneralJludience ofNovember21, 1979 

1 (Imegnamenti, 2, no. 2 [1979]: 1212-15) 

-

1 LET us RECALL THAT CH RIST, when he was asked about th . 
. f . al . 1 h c un1~• 

and indissolubiLty o marnage, appe eu to w at was "at the b . 
d . . h fi cgin-

ning." He quoted the wor s wntten m t e irst chapters of Ge . 
. . h nes1s. 

This is the reason why we are attempting m t e present reflect· 
. ions to 

penetrate into the meaning that truly belongs to these words and 

these chapters. 
The meaning of the original unity of man, whom God has created 

"male and female," is grasped (particularly in the light of Genesis 

2:23) by knowing man in the whole endowment of his being, that is, 

in the whole wealth of that mystery of creation standing at the basis 

of theological anthropology. This knowledge, that is, the search for 

the human identity of the one who, at the beginning, is "alone," must 

always pass through duality, through "communion." 

Let us recall the passage of Genesis 2:23: "Then the man said, 

'This time she is flesh from my flesh and bone from my bones. She 

will be called woman because from man has she been taken.'" In the 

light of this text we understand that the knowledge of man p:1s1es 

through masculin ity and feminin ity, which arc, as it were, two ''inc.u· 

nations" of the same metaphysical solitude; befo re God and the 

world- two reciprorally completing ways rf "being n body" nnd al d, 

same time of being h11111an-as tw n complementary dimensions of idf· 

knowledge and sclf-detcrrnination and, at the same time, two comtk· 

111,·11/ary wavs of' b . . of' I . o f' J J I 7'ltll 3S 
. ./ 'J e111g ronsaous o_; l1Je 111cm1111g o_; toe tJOt Y· '• · 

Genes,_s ~:23 already show~, fe mininity i11 home way finds irsdt' brfo1c 
masculrn ty I ·1 . . • · · 

. 1 ' w 11 t masru l1111ty confirms it~elf throu~h tcm1111111'.)· 
Prcc,~cly the funct' f I h . • I I ,I i,·h n 

. " 10n ° sex t at lh, bti11g 111:ilc or fcm .1 c, 11 1 . 
some way 1s con st' t · r I · 1 ol tht' 

" 1 ut,ve ,nr t ie ptrsu11" (11u1 unly '':111 :111n 'll1~ 
person ), shows how c.l •. I . . . . 1· d . 11 i1h 
h · cer )' man, w,th all l11s splfl lll:tl so JI Li t, 

t e uniqueness and . . . . · . s1i1u1· 
c:d b h unn.:pcat:1bd1ty propt r tu , he pcrso11 , ,s n >n 

y t e body as "he"< " I "'l 'h . . . . . •lcn1c1ll, 
ne I Jr h ie. e pn.:senct iJI the /c11 111 1111c' . 

xt to t ic masculine a d I . I rnt lvf 
man in th. h n tugct itr witl, i1, sig11 i/i es :111 cnnc 1111 

C w olc perspc ·t' . r . . . I . I ·,1or1' (II 
salvation All h. c ive O his l11hlury, rnclud111g t i<.: 11 

• • JI 

. t IS tcachi,w I vri1rJ11:1 ·' 
expressed · G . t , on unity li as :d,tacl v >CL' il ::i 

In enes1s 2:23. · 
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The Unity of Becoming "One Flesh" 

2. The unity about which Genesis 2:24 speaks ("and the two will 

be one flesh") is wi thout doubt the unity that is expres~ed and realized 

in the conjugal act. T he biblical formulation, so extremely concise and 

sirnpk, indicates sex, that is, masculinity and feminini ty, as that char

acteristic of man-male and f~male-that allows them, when they 

become one flesh, to place their whole humanity at the same time 

under the blessing of fruitfulness. Yet, the whole context of the lap

idary form ulation does not allow us to stop on the surface of human 

sexuality; it does not allow us to treat the body and sex outside the full 

dimension of man and the "communion of persons," but imposes on 

us from the "beginni ng" the obl igation to see the fullness and depth 

proper to this unity, the unity that man and woman must constitute in 

the Lght of the revelation of the body. 

Before all else, therefore, the fu ture-oriented expression, ''the 

man ... will unite with his wife" so inti mately that "the two will be one 

flesh," always leads us to turn to what the biblical text expresses before 

this with respect to union in humanity, which connects the woman 

and the ma11 in the very mystery of creation. The words of Genesis 

2:23 just analyzed explain this concept in a particular way. When they 

unite with each other (i n the conjug:tl act) so closely so as to become 

"one flesh," man and woman rediscover every time and in a special 

way the mystery of cre;ition, thus returning to the union in humanity 

("flesh from my fl esh and bone from my bones") that allows them to 

recognize each other reciprocally and to call each other by name, as 

ihcy did the fi rs t time. T his means reliving in some way man's origin:u 

virginal value, which emerges fro m the mystery of his solitude before 

God and in the midst of the world. T he fact that they become "one 

llcsh" is a powerltd bond established by the Creator through which 
thl:r _discovn their own humanity, both in its original unity and in the 

ciuality of a 1ny~ terious reciprocal attraction. Sex, however, is some

thing I b c1·1· 1 · h 
more t 1an the mysterious power of human o I iness, w 11c 

an> as it were, by virtue of instinct. O n the level of man and in the 

~,1.,procal relati onship of persons, sex expresses an ever-new surpass

ing of the limit of man's solitude, which lies within the makeup of his 

body and determi nes its original meaning. This surpassing always 
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implies that in a certain way one takes upon oneself the soli d 

f d "I" , tu e of 
the body o the secon as ones own. 

3. For this reason, the assumption is linked with choice. The f, _ 

muJation of Genesis 2:24 itself indicates not only that human b • or 
erngs 

created as man and woman, have been created for unity, but also tha; 

precisely this unity, through which they become "one flesh," has from the 

beginning the character of a union that derives .from a choice. We read, in 

fact, "A man will leave his father and his mother and unite with his 

wife." While the man, by virtue of generation, belongs "by nature" to 

his father and mother, "he unites," by contrast, with his wife (or she 

with her husband) by choice. The text of Genesis 2:24 defines this 

character of the conjugal bond in reference to the first man and the 

fust woman, but at the same time it does so also in the perspective of 

man's earthly future as a whole. In his own ti.me, therefore, Christ was 

to appeal to this text as equally relevant in his age. Since they are 

formed in the image of God also inasmuch as they form an authentic 

communion of persons, the first man and the first woman must con

stitute the beginning and model of that communion for all men and 

women who in any period unite with each other so intimately that 

they are "one flesh." The body, which through its own masculinity and 

femininity helps the two ("a help similar to himself") from the begin

ning to find themselves in a communion of persons [see Gnudium d 

Spes, 24:3], becomes in a particular way the constitutive clement of 

their union when they become husband and wife. This takes place, 

however, through a reciprocal choice. The choice is what CStablishc~ 

h · J 20 " e flesh 
t e COnJuga covenant between the persons, who become on 

only based on this choice. 

4. This [role of choice] corresponds to the strucn1re of man's soli

tude, and concretely to a ''twofold so litude." As an cxpn.:ssion of sclf

dctermination, the choice re5ts on the fou ndation of that struciurc, 

th t . h r J · J · 1 , b·1~c.:d 011 

a IS, on t e roun ation of its 5elf-con<;ciousness. t IS on ) ' · 

h 
I gh die 

t e st ructure proper to man that he "is a bnJy" and that, t 1 rou 

20. "The inti , • . . • h •d b , the Crc,,tor 
mate community o f conJugal li fe and love , c,tahlis C ) . ,.11', 

and structured b · t I · . . . chat ,, to · 
. Y 1 s own aws, 1s c, tabl,, hcd by rhc conJugal covcn,uit, 

by irrevocable pcr,onal consent" (CS -lB). 
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b dy, he is also male and female. When both unite so intimat I . h 
0 , u Cy Wit 

C
h other that they become one flesh," their conJ·ugaJ unio 

ea . n presup-

ses a mature consc10usness of the body. Better yet this uru· . 
po . , on carries 

within itself a farttcular awareness of_the meaning of that body in the 

reciprocal self-gift of the persons. In this sense, too, Genesis 2:24 is a 

future-oriented text. It shows, in fact, that in every conjugal union of 

man and woman, there is a new discovery of the same original con

sciousness of the unitive meaning of the body in its masculinity and 

femininity; the biblical text thereby indicates at the same time that 

each union of this kind renews in some way the mystery of creation in 

all its original depth and vital power. "Taken from the man" as "flesh 

from his flesh," the woman consequently becomes, as "wife" and 

through her motherhood, mother of the living (Gen 3:20), because 

her motherhood has its proper origin also in him. Procreation is root

ed in creation, and every time it reproduces in some way its mystery. 

S. To this subject we will devote a special reflection, "Knowledge 

and Procreation" [see TOB 20-22]. In it, we will refer to further ele

ments of the biblical text. The analysis of the meaning of original 

unity carried out so far shows in what way "from the beginning" that 

unity of man and woman, inherent in the mystery of creation, is also 

given as a task in the perspective of aJl future rime. 

4. The Meaning of Original Nakedness 

Introductory Observations about Genesis 2:25 

l l General /Judience of December 12, 1979 

U11segna111enti, 2, no. 2 [1979]: 1378- 82) 

1. o~F C fi I . t rs of Genesis 
. . · i\N SAY T l IAT Tl IE ANALYSIS of the 1rst cup e 
lorccs • • · elements of 

us 111 some way to reconstruct the constitunve 

lllan's O · · 1 
Y: I • ·r is by its own 

ngina experience. In this sense, the a 1w1st tex . 

charactc . . . k f .. , I human expen-
, . 1 •1 spcci,11 source. When we spea o ongina 
cnccs . h . . . · · n e as rather 

h 
. 'We ave 111 mind not so much their distance 10 tu ' ' . 

t Ctr fou d . I . therefore, is not 

h 
11 atronal significance. The important tung, . _, 

t at the , . , . ( his "rheologic:u 
se experiences belong to mans prehistory to 
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ure the particular fullness of interpersonal com . 

" k d mun1on th 

which man and woman were na e but did not fe I h anks t 
. e s ame" o 

In our conventwnal language, the concept of " · 
. fi . commu • . 

has been nearly alienated rom 1ts deepest, original s . nication' 
emant1c m . 

is tied mainly to the realm of the media, that is for th atru:.fr 
' e most 

products that serve as means for understanding exch Part, to 
' ange and b. 

ing [people] closer together. By contrast, one can rightl ' nng

. · · · al d d · " y assume that 

m its ongin an eepest meaning, communicatio " 

d. cl d · h b" h " n was and is 

irec y connecte wit su ~ects w o communicate" · 1 
" . ,, . precise y based 

on the common uruon that eXIsts be tween them both t h 
. . , o reac and 

to express a reality that 1s proper and pertinent to the sph f 

. 
mo~ 

Jects-persons alone. In this way, the human body acquires a complete-

ly new meaning, which one cannot place on the same level a th 

. • " . ,, . 
s e 

remam1_ng ~xten or percept10n of the world. In fact, it expresses the 

person m his or her ontological and essential concreteness which is 

somethin h u • d. · ,, ' 
"g ,:11ore t an m 1V1dual, and thus expresses the human, 

personal I whi"ch g d · " • ,, . £ . . 
, roun sits exterior percept10n rom w1thm. 

5-The whole biblical narrative, and particularly the Yahwist text, 

shows that through · t . "bili" h d . 
. . ' 1 s own v1 s1 ty, t e body manifests man an , rn 

manifestmg h · . . 

£ 
1m, acts as an intermediary that allows man and woman, I 

rom the beginn· " • , d' 
th mg, to commumcate ' with each other accor mg to 

at communioper. .)J 
Onl . . JOnarum w1 ed for them in particular by the Creator. 

Y this d1 mensi · 
· htl h 

mea · f on, it seems, allows us to understand ng Y t e 

nmg o original k d . " . . " . ,. 

rion is b d . na e ness. In this context, any naturalistic cnrt 

oun to fai] h"J 
f t 

help. Ge . ' w I e the "personalistic" cri terion can be O grra I 
. ncs1s 2:25 cert . I . , Int 

lies outside th 
1
. . am Y speaks abou t something extraordw:irJ r ' 

· . e 1m1ts of sh kn • d th,H 
15 densive fi ame own by human expcn ern:c an 

th fu or the particu!. fi !.Z . . (or 

e Uness th . ar u ness q/ interpersonal comm11111rfll/OII, 

a d d at is rooted · J · akd 

n evelopcd i h" in t 1e very heart of the co111t1!l11!lO rcvc, . 

not fi l h n t is way I h ,, J • ' d,cl 
ee s ame" · n sue a rela tionship the words t ll _i 

an · · can only · • ' ,)) 

h
or'.ginaJ depth i " s1~n1 fy (in sensu oblir;uo [in an indirect scnsi 

w at is "v· .b ' n adirrnrng h . . Ii ,r is, 

· . 181 ly' fern· . w at 1s mhc:rc:nt in the persou, 1 · 
1 

intimacy" of . in1ne and . . . . " •rso11,1 

simpr . rec1procaJ masculine:, th rough wlm:li the jJL . I 

ic1ty and . commu . . . . . . ·1d1c:1 

by Phy. PUnty. To h. n1cat1on is constirutcc.l Ill a ll i ts r, I 

. sicaJ nak d t is fuUn , f " . ,, • . ,,1rcs1c< 

tnan zn G d. e ncss c <::ss o exten or hercept1011, ex,. { 

o ' that . ' orresponds h ,, . r i·ioll ~ 
ts, accor.d· 1 e mterior" lit!lness or tbe vt · 

rng to th J' 1 d" (sc' 
e measure of the "image o/ Go 
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Gen 1:27). According to this measure, man "is" truJ k d ("th 
" 22 . y na e ey 

were naked ), _even before becommg aware of it (see Gen 3:?- lO). 

We must still complete the analysis of this important text in the 

next meditations. 

Intimacy-The Hidden Meaning of Vision 

13 
General .Audience of January 2, 1980 

(Insegnamenti, 3, no. 1 [1 980]: 11-15) 

1. WE RETURN TO THE ANALYSIS of the Genesis text (Gen 2:25) 

begun a few weeks ago. 

According to this passage, the man and the woman see each 

other, as it were, through the mystery of creation; they see each other 

in this way before knowing "that they were naked." This reciprocal 

vision of each other is not only a share in the "exterior" perception of 

the world, but also has an inner dimension of a share in the vision of 

the Creator himself-in that vision about which the account of 

Genesis 1 speaks several times, "God saw everything that he had 

made, and indeed, it was very good" (Gen 1:31). "Nakedness" signifi es 

the original good of the divine vision. It signifies the whole simpliciry 

and fullness of this vision, which shows the "pure" value of man as 

male and female, the "pure" value of the body and of [its] sex. The sit

uation that is indicated in such a concise, and at the same time sug

gestive, way by the original revelation of the body as expressed in par

ticular by Genesis 2:25, does not contain an inner break and an tithesis 

between what is spiritual and what is sensible, just as it does not con

tain a break and anti thesis between what constitutes the person as 

human and what is determined by sex in man, that is, what is male 

and female. 

Seeing each other reciprocally, through the ve1y mystery of creation, 

as it wae, the man and the woman see each other still more fiilly a17cl 

dearly than through the sense of sight itsel f, that is, through the eyes 

22- !\ccnrcling ro the words of Sacred Scripture, God penetrates the creature, who 

is colllplctely "naked " before him. "There is no crearure that can hide before Jwn, but 

cv I · • -d b h" s and ro him we must give 

eryt 11ng ,s naked ( ~a11t11 gy111m1) and lru are to ,s eye , . . . 

r . · u1 ro dJVJnc wisdom. 

an acco unt" (Heb 4:13). T his character belongs In parnc ar 

"vV d 
1J 1 · "(W-s 7•?4) 

is om ... by its purity pervades and penetrates a t i ings 
1 ·- · 
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of the body. They see and know each other, in fact, with all th 
. . e peace 

of the interior gaze, which creates precrsely the fullness of the 1· t· n 1ma-
cy ofpersons. If"shame" carries with it a specific limitation of · . VIs1on 
through the eyes of the body, this happens above all because persona] 

intimacy is, as it were, troubled and "threatened" by such vision. 

According to Genesis 2:25, the man and the woman "did not feel 

shame"; seeing and knowing each other in all the peace and tranquili

ty of the interior gaze, they "communicate" in the fullness of humani

ty, which shows itself in them as reciprocal complementarity precisely 

because they are "male" and "female." At the same time, they "com

municate" based on the communion of persons in which they become 

a mutual gift for each other, through femininity and masculinity. In 

reciprocity, they reach in this way a particular understanding of the 

meaning of their own bodies. The original meaning of nakedness cor

responds to the simplici ty and fullness of vision in which their under

standing of the meaning of the body is born from the very heart, as ir 

were, of their community-communion. We will call this meaning 

"spousal." The man and the woman in Genesis 2:23-25 emerge, pre

cisely at the very "beginning," with this consciousness of rhc meaning 

of their own bodies. This deserves a deepened analysis. 

S. Man in the Dimension oJGift 

A. THE SPOUSAL M EANING OF THE BODY 

Creation as Giving 

2. If the accou t f I . · rh,1t 
f C . . n ° tic cn:atwn of man in the two vcrsJOll>, 

0 encs1s 1 and th Y: h . •sr:ib· 
/j h h . . e a wist version in Genesis 2 allows us to ~ . 

s t e ongrna/ mca . . , . by tl11) 
very{; . all ning of solitude uni ty and nakedness, . I 

act it ows us aJ ' ' hrnp0 • 

ogy, which . ks so to reach the basis of an adcquarc ant ·. I· 
sec to underst d d . sscn11.1 

ly human.23 an an interpret man in what 15 ,: 

23. The concept of"· d . ,I( 1, 
"an und a cquarc anth 1 ,, . I • 1e,xl 11'' 

ersranding and · ropo ogy has bcrn explained 111 r 1" . -~II" 

ccpt d • Inlcrprerati f "fh11 ' 

. . . etermmcs the princ· 
1 

r' on° rnan in what is essentially hurn:111• r,u.111: 
it 111d1cat. h . 1P co reducti h" . I ·1 • phr 0 

cs t c limits of th' . . on, w 1ch 1s proper to the p 11 °50
. · 1-,,0ing 

1s pnnc1pl d • . •b'Ji11' a o 
e an indtrectly excludes the possi 1 · 
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The biblical texts contain the essential elements of such an 

anthropology, which become clear in the theological context of the 

"image of God." This concept contains in a hidden way the very root 

of the truth about man revealed by the "beginning," to which Christ 

appeals in the dialogue with the Pharisees (see Mt 19:3-9) when he 

speaks about the creation of man as male and female. One must 

remember that all the analyses we are carrying out here are connected, 

at least indirectly, with precisely these words. Man, whom God creat

ed "male and female," bears the divine image impressed in the body 

"from the beginning"; man and woman constitute, so to speak, two 

diverse ways of"being a body" that are proper to human nature in the 

unity of this image. 

We should now turn anew to those fundamental words that 

Christ used, that is, to the word "created" and to the subject, 

"Creator," introducing into the considerations carried out so far a new 

dimension, a new criterion of understanding and of interpretation that we 

will call "hermeneutics of the gift." The dimension of gift is decisive for 

the essential truth and depth of the meaning of original solitude

unity-nakedness. It stands also at the very heart of the mystery of cre

ation, which allows us to build the theology of the body "from the 

beginning," but at the same time demands that we build it in precisely 

this way. 

3. On Christ's lips, the word "created" contains the same truth 

that we find in Genesis. The first creation account repeats this word 

several times from Genesis 1:1 ("In the beginning God created the 

~eavcns and the earth") to Genesis 1:27 ("God created man in his 

trnage").24 God reveals himself above all as Creator. Christ appeals to 
th· 15 fundamental revelation contained in Genesis. The concept of 

:---_ 
~fo I h. · 
f · ll( t is li111it. "Adequate" a111hropology relies on essentially "human" e.xpaicnce. 

1~j:~ opposed to reductionism of the "naturalistic" kind, which often goes ha11d in han<l 
the theory f I • , . • 

24 Tl O evo ution about mans bcg111n111gs. . f 

Cod· ic Hebrew term bara' (created), which is used only to determine the acaon ~ 

1:21 ,(appears in the creation account only in 1:1 (creation of hcawn and earth), [ui 

[ creation of I . ( • f ) H •r • however 
that · . tie sea monsters)], and 111 1:27 creation o man • c c, ' 

is, in 1 ·27] · • • ·ti h fuU ss and per· 
fccti · • It appears as often as three times. This s1gn1 1es t e ne 

0 11 of the a f I . S ch · tion indicates 
that h 'ct O t 1e creauon of man male and female. u repeu 

ere thew k f ' 
or · o creation reached its high point. 

179 



13:3 CHRIST APPEALS TO TIIE "13 
ECJNNINc· 

creation has all its depth, not only a metaphysical, but also a full h 
ological depth, in Genesis. The Creator is he who "calls to e • y t e

xistence 
from nothing" and who establishes the world in existence and . man in 

the world, because he "is love" (1 Jn 4:8). We admittedly do not find 
this word love (God is love) in the creation account; nevertheless th , at 
account often repeats, "God saw everything that he had made, and 
indeed, it was very good" (Gen 1:31). Through these words we are led 

to glimpse in love the divine motive for creation, the source, as it 
were, from which it springs: only love, in fact, gives rise to the good and ii 
well pleased with the good (see 1 Cor 13). As an action of God, creation 

thus means not only calling from nothing to existence and establish
ing the world's existence as well as man's existence in the world but 

' ' 
according to the first account, b' re'sir bara', it also signifies gift, a fun-
damental and "radical" gift, that is, an act of giving in which the gift 
comes into being precisely from nothing. 

Giving and Man 

4- Reading the first chapters of Genesis introduces us into the 

mystery of creation, that is, of the beginning of the world by the will 

of God, who is omnipotence and love. Consequently, every crc.1turc 
bears within 1'tsclfth, · f I · · I ·c e ~1gn o t 1c ongmal and fundarnenta gut. 

~ct, at the same time, the concept of "giving" cannot refer to 

n~thrng. It indicates the one who gives and the one who rw:ivcs thc 

gift, . as well as the relation establi shed between them. Now, this 
relation emerges · h • f the . in t c creation account at the very moment 0 

creation of man Tl · 1 . . ·on " · 115 re at1on 1s shown above all by the expre~si ' 
Cod created man · I · · . I . "1tcd 

h
. " · 10 11s 11nage; in the image of Cod 1c er~. 
1m (Gen l ·27) J I . . Id ,- . · · n I ie account of the crcatio11 of the v1s1blc wor ' 

giving has mc·min I · k of 
er • . . ' g on Y 10 relation to man. In the whole wor 

cation, it 1s only •ib h' 1nt· 
d. h . . · ou t 1m that one can say a gift has been gr, 

e . t e V1SJble w lei h ' . I .. 
· or as been crc·ttcd "fur him '' The biblica cri; 

at1on account offers u l'.fi . • . ding 
and · . s sui' icient reasons for such an undcr5ran 

rnterprctat1on· creat · • . . · ,/,o /If 
a11 "image ,red,,'. 1011 is a gift, bemme man appears 111 it, u '. '. 

°.I O , 1s able to i . • ,r tL e gili 1n the caU ~ . unc.erstanc/ the very mer111111g O; 1 'J ' 
rom nothing to c . d to che 

Creator with th 
I 

x1stence. He is also able to respon . . _ 
e anguage of this understanding. When one inter 
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he creation account precisely with this language one can 
prets t . . ' 
deduce from it that cr~ation c~nstltutes the fundamental and origi-
nal uift: man appears in creation as the one who has received the 
world as a gift, and vice versa, one can also say that the world has 

received man as a gift. 
At this point, we must interrupt our analysis. What we have said 

so far stands in the strictest relation with the whole anthropological 
roblematic of the "beginning." Man appears in it as "created," that is, 

~s the one who, in the midst of the "world," has received the other 

human being as a gift. In what follows, it is precisely this dimension 
of gift that we must subject to a profound analysis, in order to under

stand also the meaning of the body in its right measure. This will be 

the object of our next meditations. 

14 General Audience of January 9, 1980 
(I11seg11a111mti, 3, no. 1 [1980]: 88-92) 

1. As WE REREAD AND ANALYZE the second creation account, that is, 

the Yahwist text, we must ask ourselves whether the first "man" 

('agam), in his original solitude, "lived" the world truly as a gift, with 

an attitude that conforms to the actual condition of someone who has 

received a gift, as one can gather from the account in Genesis 1. The 

second account, in fact, shows us man in the garden of Eden (see Gen 
2:S); but we must observe that, though man existed in this situation 

of original happiness, the Creator himself (God-Yahweh) and then 
also the " " h · h I · "al " · d f d 1· . man emp as1ze t at t 1e man 1s one, tnstea o un er m-

ing the aspect of the world as a subjectively beatifying gift created for 

man (see the first narrative and especially Gen 1:26-29). We have 

already analyzed the meaning of original solitude; now, however, it is 
n~mr · 
I 

' Y to note that for the first time there clearly appears a certam 
ack of go d "I · ) " ld b al " C O , t is not good that the man" (male shou e one, 
od-Yahweh says, "I want to make him a help ... " (Gen 2:18). The 

Qme ~i . ·fr . 
c ng ts a urmed by the first "man": he, too, after havtng become 
0 mplctely · · · b · 

011 
th conscious of his own solitude among all the livtng emgs 

of he earth, awaits a "help similar to himself" (see Gen 2:20). None 
t ese bein ( · · d' · that gs antmalia) in fact offers man the basic con 1t1ons 

make it p 'bl . '. '. . .. 
ossz e to exist 111 a re/a/1011 of rec,procal gijt. 
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Gift-Mystery of a Beatifying Beginning 

2. In this way, then, these two expressions, that is the ad· . 
' ~ect11·e 

"alone" and the noun "help," seem truly to be the key for understand-

ing the essence of the gift on the level of man, as the existential con

tent inscribed in the truth _of the "image_ o_f God." In fact, the gift 

reveals, so to speak, a partrat!ar charactensttc ef personal existence, or 

even of rhe very essence of the person. When God-Yahweh says, "It is 

not good that the man should be alone" (Gen 2:18), he affirms that, 

"alone," the man does not completely realize this essence. He realizes 

ir only by existing "with someone"--and, put even more deeply and 

completely, by existing "for someone." This norm of existing as a person 

is demonstrated in Genesis as a characteristic of creation precisely by 

the meaning of these two words, "alone" and "help." They point out 

how fundamental and consti tutive the relationship and the commun

ion of persons is for man. Communion of persons means living in a 

reciprocal "for," in a relationship of reciprocal gift. And this relation

ship is precisely the fu lfillmen t of "man's" orig inal solitude. 

3. In its origin, such a fulfillment is beatifying. Undoubtedly, iris 

implicit in man's original solitude, and precisely constitutes the happi

ness that belong~ to the mystery of creation made by love, that is, it 

belongs ro the very essence of crea tive giving. When the "male" m.in, 

awakened from his Gene~is sleep, says, "This time she is flesh frorn 

my flesh and bone from my bones" (Gen 2:23), these words in 5011_1c 

way express the subjectively beatifying beginning of man's cxi5tencc 111 

the world. J nasmuch a\ this [ exprcs\ion of joy J was verified at the 

"b · ,· · " · . . · · the 
eginning, it confi rm~ the process of ,nan'~ ind1 v1Ju:won 111 

wo_rld, and is born, ~o to speak, from I ht: very dt:pt h of his hwnJil 

sol11ude, which he lives a~ a person in the focc of all other cre,1turc, 

and all livin,, being< ( · ; · ) '/' I · "I • • " b I 1g~ tl1u, IO 
n , flll /11/(I /fl , I I ~ ,cg111 111ng, too, C ()I . 

an adequate an ti / ,1 • - f I . f 011 tl ,.,t 
iropo ogy anu can always be vt:nl1cl l:.t)cc 

anthropology Th. I h . . . b . , ll), ,11 
· 18 pure y ant ropolug1caf vcnficat1011 rr ng~ · 

the same rim. I • f topiL of 
" c, to l IC topic of the "r crs<,n" :111d tlJ I IC 

body/sex." 

This simultan .· · . . . • . . . . wi1hu111 
eiry •~ esscnual. In foct 1( we Jt:alt w1 tl1 ) C-~ 

the pcr&on this wo Id J ' li rlll'oltr 
, ' u c~t roy the whole adequacy of the :int • 

gy that we find in C · M • , f rutl!', 11 
<.: ne~is. orcover, for our ti 1colog1c.1 ) · 
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would veil the essential light of the revelation of rhe body, which 

shines through these first statements with such great fullness. 

4. T here is a strong link between the mystery of creation, as a gift 

that springs from Love, and that beatifying "beginning" of man's 

existence as male and female, in the whole truth of their bodies and 

of their sexes, which is the simple and pure truth of communion 

between the persons. When the fi rst man exclaims at the sight of the 

woman, "she is flesh from my flesh and bone from my bones" (Gen 

2:23), he simply affirms the human identity of both. By exclaiming 

rh is, he seems to say, Look, a body that expresw the person"! Following 

an earlier passage of the Yahwist text, one can also say that this 

"body" reveals the "living soul," which man became when God

Yahweh breathed life into him (see Gen 2:7). His solitude before all 

other living beings began in virtue of this act. Exactly through the 

depth of rhar orig inal solitude, man now emerges in the dimension of 

reciprocal gift, the expression of which-by that very fact the expres

sion of his existence as a person-is the human body in all the origi

nal truth of its masculini ty and femininity. The body, which expresses 

fem ininity "for" masculini ty and, vice versa, masculinity "for" femi

nini ty, manifes ts the reciprocity and the communion of persons. Ir 

expresses it through gift as the fu ndamental characteristic of personal 

existence. This is the body: fl witness to creation as a fu ndamental gift, 

and therefore a witness to Lovt as the souru from which this satnt giving 

springs. Masculinity-feminini ty- namely, sex-is the original sign°! 

a creative donation and at the same time <the sign of a gift that> 

man, male-female, becomes aware of as a gi ft lived so to speak in an 

original way. This is the meaning with which sex enters into the the

ology of the body. 

Discovery of the "Spousal" Meaning of the Body 

5· This beatifying "beginning" of man's being an<l existing as male: 

a
nd female is connected wi th the revelation and the <l iscovcry of the 

meaning f f " I " If eak of 
0 t 1e body that is rightly called spousa . we sp 

rcvd atio · c h e ·i-
n together with discovery we do so m re1erence to t e 5P L 

-:-:--- ' 
• Tra11slat ' • • · · h P l"I 

or s note: 1 ext 111 angled brackets , upplicd from t e o 15 1• 
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ficity of the Yahwist text, in which the theological guidin th . 

1 1 I . al b .11 
g read ,s 

a so ant uopo og1c , or etter st1 , appears as a certain re 1· h . 
a ity t at 1s 

consciously lived by man. We have already observed that c: 
. . , a1tcr the 

words expressing the first JOY of mans coming into existenc « 
,, e as male 

and female (Gen 2:23) there follows the verse that establish h . 
. . es t e1r 

conJugal unity (Gen 2:24), and then the one that attests the naked-

ness of both without reciprocal shame (Gen 2:25). That these verses 

face each other in such a significant way allows us to speak of revela

tion together w ith the discovery of the "spowal" meaning of the body ;11 the 

mystery of creation. This meaning (inasmuch as it is revealed and also 

consciously "lived" by man) completely confirms the fact that creative 

giving, which springs from Love, has reached man's original con

sciousness by becoming an experience of reciprocal gift, as one can 

already see in the archaic text. A testimony to this fact seems also to 

be-perh aps even in a very specific way-that nakedness of both our 

first parents, free from shame. 

6. Genesis 2:24 speaks about the ordering of man's masculinity 

and femininity to an end, in the life of the spouses-parents. Uniting 

so closely with each other th at they become "one flesh," thq place 

their humanity in some way under th e blessing of fruitfulness, that is, 

of "procreation," about which the first account speaks (Gen 1:28). 

M an cntcrs "into being" with the consciousness that his own mas

culinity- femi nini ty, that is, hi s own sexuality, is ordcred to an end. At 

thc same time, the words of Ccncsi, 2:25, "Boi-h were naked, the inan 

and his wife, but they did not feel ~liame," seem to add to thi, (u'.i~:•

mcntal truth of the mean ing of the human body, of its inascul,niry 

cl fi · · · . . 1 . . . . t ial and 
an ernrn1111ty, another truth that 1~ not 111 any way ess c~~c11 · 

fu d I A f · · I · b I)' ·u1d of 
n amenta . ware o the proc.:rcat1ve power o f 11 , nw11 o, · 

h' · . . .. · " ,i'/.,i1 ou'11 

ts own ~ex, man IS al the wme tlflle /ref' Jro111 thf' co11rtr,1111I ~' · 

body and his ow11 sex. 

Tl . . 1 I .. 111c 111 11c 
1c ong1na n:ciproc:.tl 11akednc,, , wl1iclt w.1~ at t 1c ~.i . 
. 1 cl d · · · f · ·cd,,111 111 

not we1g 1e own by ; hamc, exprc;,cs , ud1 :111 111terr111 IL ( 

I I . fi d " . .. , ·1·1 . ·onccpl ,, 
man. s t 11s rec om a freedom fro m ~cx11 al drive . tc l . 

1 

"d · ·" 1 d · · · · . 1 c imrrill' 
nve area }' 1mpl1e~ an inner constra111t, anal11gous to 1 1 of' 

h . l r . (i . • 1 I lc wo1 Id 
t at st1mu ates 1ru1r ulnes, and procrearion 111 t ll: W l<J . . . < 

r . b . ( h G ·s•s (L.\1 , 
1v111g emgs r111i111nlin). It sec111 ~, however, that bot cnL .... ti . 

l fj d h 
. . · s11ft 1Cll:ll ) 

t 1e 1r; t an t e second acco11nt ol the c.:reano n of 11 1:111, · 

I S.J 
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t the perspective of procreation with the fundamental h 
connec . . , c arac-

. ti·c of human eXJstence rn the personal sense Consequc ti 1 tens · n y, t 1e 

I uy of the human body and of sex in relation to the world of · _ 
ana 0 0 

ani 

mals-which we can call analogy "of nature"-is in both accounts 

(though in each in a different way) also raised in some way to the 

level of "image of God" and to the level of the person and commun

ion among persons. 
To this essential problem, we will have to devote further analyses. 

For the consciousness of man-also for that of contemporary man-it 

is important to know that in the biblical texts that speak about man's 

"beginning" one can find the revelation of the "spousal meaning of 

the body." However, it is even more important to establish what this 

meaning properly expresses. 

"Freedom of the Gift"-Foundation 

of the Spousal Meaning of the Body 

l 5 General Audience of ]anuary 16, 1980 

(lmeg11a111enti, 3, no. 1 (1980]: 148-52) 

1. WE CONTINUE TODAY THE A.1'1ALYSIS of the texts of Genesis we 

~ave undertaken according to the line of Christ's teaching. We recall, 

11'. fact, that in the dialogue about marriage he appealed to the "begin

ning." 

• The revelatio n together with the original discovery of the 

spousal" mca11i11g of the body consists in presenting man, male and 

fcm•1l · · I I d d h' (" I 
• c, 111 t 1c w w lc reality and truth of his bo y an 1s sex t ,ey 

wcr~ naked"), and at the same time in the full freedom from all con

~lr:unt ot' the body and of [its] sex. A witness of this seems to be the 
11Jkcdnc" f fi c: h O • s 1y 

s~ 0 our 1rst parents, interiorly free 1rom s ame. ne c.m · 
1h:1t cn:·1t ' I b L . b . . I 1· 1it)' 
. ' . ' cc Y ove, that is, endowed in their e1 11g w1t 1 m:iscu 11 

,tnd l.:in. . . . h h . ' 
. 111 1111ry, both arc "naked," because they are fr<'<' w it 1 ' 1

'"
1
) 

j r,•,·do/// or I, iJi 1' b . f h is·tl 
. :J rJ<' g, t . his freedom lies exactly at the as1s o t e spoL · 

llkan1n f . I' . , 
an<l , g_ 0 _ the body. The human body, with its scx-1ts nu s..:u 1111() 

fcn11n1 · · · t onh' a 
s 111ty--seen in the very mystery of cn:at1on, 1s no . · 
ource o( fr . fi J I der 

b I Lilt u ness and of procreation as in the whole narura or ' 
Ut cont · " ' I · tl 

Pow ains from the beginning" the "spousal" attribute, t i:H 15' .It! 

er lo ext> . . I. h p<'rson 
r 1ess love: precisely that love /II wh1rh t 7c 11111'

111 

l li5 



16:5 
CHRIST APPEALS TO THE "BE 

GINNINc" 

ness of the mea~i~g of the bo~~that ~s, of ~h_e spousal mcanin h man rnasculimty and fem1mmty-1s conditioned bv or· . _g of 
u . . . J igma/ 111110-

e 
There 

1
s no obstacle, 1t seems, aga111st understanding th· . 

cenc . 
is or · al innocence as a particular "purity of heart" preservin . 

1
~-

n . di h g mtenor faithfulness to the gift accor ng to t e spousal meaning of the b · . al . . d . h. ody. , . ~~ C
onsequently ongin innocence conceive m t 1s way m ·r itself as a tranquil witness of ~onsc1ence th~t (in this case) precedes any experience of good and evil; and !e:, this serene witness of conscience is something all the more beat1fy111g. One can say, in fact, that consciousness of the spousal meaning of the body in its masculinity and femininity becomes "humanly" beatifying only through this 

witness. We will devote the next meditation to this topic, namely, to the link between man's innocence (purity of heart) and his happiness, which becomes evident in the analysis of his "beginning." 

Innocence at the Foundation 
of the Exchange of the Gift 

17 
Genera/Audience of February 6, 1980 (lmegnamenti, 3, no. 1 [1980]: 326-29) 

"b · · " to 1. WE ARE CONTINUING THE EXAMl NATION of the eginning which Jesus appealed in his dialogue with the Pharisees about 
th

c . f . Th. fl . . t o beyond the thresh-topic o marnage. 1s re cct10n requ ires us o g ,r f 
· · I · nocencc 1° old of man's history and to reach the state o ong1na 

10 

· 1 • · ·n sornc way grasp the meaning of this innocence, we base ourse vc~ 
1 

. .. of 
I 

. f "h. . l" h . tn•·ss of his hc,1rt, on t 1e expenence o 1ston ca man, on t e w1 w 

his conscience. · · ,, wt: •11tcinpt 2. As we follow the line of the "historical a postenon, · . . . noccncc con-to reconstruct the distinctive character of the onginal 
111 

··ii 
. . 

1 r its ~poll~· tamed m the reciprocal cxperi <.:ncc of the body anL 
O 

. 
1

-, . ·1 ·d 10 t 
11

• meaning as Genesis 2:23-25 attests. The si tu:111<>
11 

d<.:scri ,i.: . 0f 
I 

. 1 . ilt<.: splil·rL text reveals the beatifying me:ining- of rl1 <.: body, W 1
1
c 

1 111 

· . Jl·n· 
h f 

. . k . I . cninpk" t e mystery o crear10n man attains, so to ~pc:l , 
111 

t ic ( ihi, 
t 

·ty f h · 1· · h. j\ tl1<.: root~ ll an o w at 1s mascu me and fcmin im: 111 111 1. r 
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rience however, must be the interior ~ cl 
expe ' . rec om of th ·f . b ve all to innocence; the human will is or . ,1 . e g, t, united 
a o . . d h tgllln,y innocent cl I 

fl 
the rs the recrproctty an t e exchange of the giflt ,r h an t 1us 

11r d' r, . . . 1 
°.J I e body acco d" . nascufin ity an 

1 em1mmty as the gift 0r thepe C r. 

1

11g to 
its 1 . • '.I rson. onscquentl I . ocence attested 111 Genesis 2:25 can be defin . cl h . Y, tie 
inn . f c as t e mnocenc f rhe reciprocal expenence o the body. The sentence "B h c o cl h

. . c b h ' ot were aked, the man an 1s wue, ut t ey did not feel sh " 11 
• • h . ame, expresses recisely such innocence m t e reciprocal "experience f h. b ,, 

p . . h . o t c ody, an ·nnocence that 111spires t e inner exchange of the gift f h 
1 . 

o t c person vhich concretely realizes the spousal meaning of m t· . ' 
, . . . . ascu 1111ty and femininity 111 their reciprocal relat1_on. Thus, in order to understand the innocence of the mutual experience of the body we mt t 

. . . , 1s try to clarify what consutut~s the 111ner innocence of the exchange of the gift of the person. This exchange constitutes, in fact, the true source of the experience of innocence. 
3. We can say that inner innocence (that is, the rightness of intention) in the exchange of the gift consists in a reciprocal "acceptance" of the other in such a way that it corresponds to the very essence of the gift; in this way, the mutual gift creates the communion of persons. It is a question, therefore, of "welcoming" the other human being and of "accepting" him or her precisely because in this mutual relationship, about which Genesis 2:23-25 speaks, the man and the woman become a gift, each one for the other, through the whole truth and evidence of their own body in its masculinity and femininity. It is a question, therefore, of such an "acceptance" or "welcome" in reciprocal nakedness that it expresses and sustains the meaning of the gift and thus deepens its reciprocal dignity. This dignity corresponds deeply to the fact rh;1t the Cn:;1tor has willed (and continually wills) man, male and fcndc, ''for his own sake" [ Ga11di11111 et Spes, 24:3]. Innocence "of hca rt''-and, as a consequence, innocence of cxperic,~c~-signiftcs :1 moral participation in the eternal and permanent act 

of God's will. 
The contrary ot' such "wekoming" or "acceptance" of the 

0th
er human being as a ~ift would be a Joss of the gifr itself and 

th
us a transmutation and , even reduction of the other to an "object for nt}'Sclf" ( 1. • • . d · · "etc) 

OuJCCt ot concup1SCCl1CC, of "un UC apPropnat1on, . . 
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l 7:3 CHR IST APPEALS TO THE "B 
EGINNtxc• 

VVe will not deal in detail now with this manifold pres b 
. uma le 

antithesis of the g ift. One must, however, note already here · h , 1n t e 

context of Genesis 2:23-25, that such extortion of the gift from the 

other human being (from the woman on the part of the man and vice 

versa) and his or her inner reduction to a mere "object for me," should 

mark exactly the beginning of shame. Shame corresponds, in fact, to a 

threat inflicted on the gift in its personal intimacy and bears witness 

to the inner downfall of innocence in reciprocal experience. 

Exchange of the Gift-Interpretation of Genesis 2:25 

4. According to Genesis 2:25, "the man and the woman did not 

feel shame." T his allows us to reach the conclusion that the exchange 

of the gift, in which their whole humaniry, soul and body, femininity 

and masculinity, participates, is realized by preserving the inner charac

teristic (that is, precisely innocence} of self-donation and of the aaeptmueof 

the other as a gift. These two fun ctio ns of the mutual exchange arc 

deeply connecred in the whole process of the "gift o f self": g iving and 

accepting the gift interpenetrat e in such a way that the very act of 

giving becomes acceptance, and acceptance transform s itself into 

giving. 

5. Gene~is 2:23- 25 allows us to deduce that, due to original inno-

1 I f · 11
• • " b)' the 

cence, t 1c woman, w 10 in the mystery o creatio n 1s g iven , 

C reator to the man, is "welcomeJ " o r accepted by him as a g ift. fhc 

b·L1 · J · I · · At the 
Ill tea text 1s completely clear and transparent at t 11s potnt. 

. h f I b I J ti . VCf)' wa\' 
same trme, t c acceptance o t 1e woman y t 1c man an ic · 

of accepting her become, as it were, a lirH g ift in i.uch a way t11:1t thc 

· · · h · I · ·Ii in rite 
woman, 111 g1v1ng erself (fro m the very lir~l m o1ncnr, 111 ,.v uc ' 

mysrery of creation, she has been "given" by the C rcaror to th t: rnan), 

t th · "d. r I t sht: h.is 
a e same time 1scovcrs herself," thanks to the 1act t ia 

b e d d I · I · •I she h,l) 

c n acceptc an we comed and thanks to the way 111 w uc 1 . 

been received by the man. She the refore finds h erself in her own gift 

of self ("rhrough a sincere g ift of self." Caudium et Spes, 24:3) when 

she I b ' · lied her, 
ias ecn accepted in the way in which the Creator WI . 

name} "fi h r · · n1ry- she 
' Y, or er own sake," th rough her humanity and iemini ' _ 

comes to the 1·n d h d J e foU p05 

nermost ept of her own person an to t 1 

session of h If I • . I d. ·ry of th~ 
crse w ien, 1n this acceptance, the who e ig ni 
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•ft is ensured throug h the offer of what she is in the h 1 
gi . w o e truth of 

her humanity and in the whole reality of her body and h 
. . er sex, of her 

,.emininity. We add that this finding of oneself in ones ow ;r, b 
1• • 11 g7.; t ecomes 

the source o/ a new gift of se(f that g~ows by the power of the inner dis-

position to the exchange of the gift and in the measure in which it 

encounters the same and even deeper acceptance and welcome as the 

fruit of an ever more intense consciousness of rhe gift itself. 

6. It seems that the second creation account has assigned to the 

man "from the beginning" the function of rhe one who above all 

receives the gift (sec Gen 2:23). The woman has "from the beginningn 

been entrusted to his eyes, to his consciousness, to his sensibility, to 

his "heart"; he, by contrast, must in some way ensure the very process 

of the exchange o f the gift, the reciprocal interpenetration of giving 

and receiving the gift, which, precisely through its reciprocity, creates 

an authentic communio n of persons. 

While in the mystery of creation the woman is the one who is 

"given" to the man, he on his part, in receiving her as a gift in the full 

truth of her person and femininity, enriches her by this very recep

tion, and, at the same time, he too is enriched in this reciprocal rela

tionship. The man is enriched not only through her, who gives her 

own perso n and femininity to him, but also by his gift of self. The 

man's act of self-do nation, in answer to that of the woman, is for him 

himself an enrichment; in fact, it is here that the specific essence, as it 

were, of his masmli11ity is 111a11ifested, which, through the reality of the 

body and of its s.:x, reaches the i1111ermost depth of "self-possession," thanks 

to which he is able both to give himself and to receive the gift of the 

~thcr. The man, therefore, not only accepts the gift, but at the same 

~imc is welcomed as a g ift by the woman in the self-revelation of the 

inner spiritual essence of his masculinity together with the whole 

truth f h · b · hi I . 
. 0 1s ody and his sex. When he is accepted 111 t s way, 1e is 

cnnchc<l by this acceptance and welcoming of the gift of his own 

~asculinity. It follows that such an acceptance, in which the man 

11nd
s himself through the "sincere gift of self," becomes in him a 

source of . f h vith 
h· a new and more profound enrichment o r e woman ' 

1rnself Th I • . -' fli f the "sin-
. e exc 1ange ts reciprocal and the murua.i e ects 0 

ccre g"~ » ' • I 
1 t and of "finding oneself" reveal themselves and grow m t iat 

cxchan [G 
ge audium et Spes, 24:3]. 
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f original innocence, but also in relation to the possibility f · 
p~O 0~ 

ali to us the permanent roots of the human and especiall h reve ng Y t e 
theological aspect of the ethos of the body. 

The Root of the Ethos of the Human Body 

4_ Man enters into the world and into the innermost guidin 
thread of his future and his history with the consciousness of th~ 
spousal meaning of his own body, of _his ow~ m~sculin~~ and femi
ninity. Original innocence says that this meaning 1s cond1t1oned "ethi
cally," and further that, on its part, it constitutes the future of human 
ethos. This is very important for the theology of the body: it is the 
reason why we must build this theology "from the beginning," care
fully following the indication of Christ's words. 

In the mystery of creation, man and woman were in a partiwlar 
way "given" to one another by the Creator, not only in the dimension of 
that first human pair and of that first communion of persons, but in 
the whole perspective of the existence of the human race and of the 
human family. The fundamental fact of this existence of man in every 
stage of his history is that God "created them male and female"; in 
fact, he always creates them in this way, and they are always such. The 
understand.ing of the fundamental meanings contained in the very 
mystery of creation, such as the spousal meaning of the body (and of 
the fundamental conditioning of this meaning), is important 3nd 

indispensable for knowing who man is and who he ought to be, and 

therefore how he should shape his own activity. It is something essen

tial and important for the future of human ethos. 

5. Genesis 2:24 notes that the two man and woman, were created 
for marriage: "For this reason a ma~ will leave his father and h'.s 
mother and unite with his wife, and the two will be one flesh." In th1

s 
w · · I · ciscly the ay, a great creative perspective is opened up wh1c 1 1s pre 

· f , · ' · If by perspective o mans eXIstence, which continually renews itsc . 
mea f " · " ( d · n") This ns o procreation one could say of "self-rcpro ucuo · 

· · d ·ry (see perspective is eeply rooted in the consciousness of humani al 
Gen 2:23) and also in the particular consciousness of the spous d 
meaning of the body (Gen 2:25). Before they become husband an 
wife (a little later, Gen 4:1 speaks of it concretely), man and wornan 
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r, thjrom the mystery of creation first of all as brother and · t • come 1or . . sis er in 

the same humamty._ ~he underst~n?1~g of the spou_sal meaning of the 
d in its masculinity and femininity reveals the innermost point of 

bo _Y ~reedom which is the freedom of the gift. 
ili~r11 l . 

It is from here that the commun10n of persons begins in which 
both encounter each other and give themselves reciprocally in the 
fullness of their subjectivity. In this way, both grow as persons-sub
·ects, and grow reciprocally, one for the other, also through their bod
{es and through that "nakedness" free from shame. In this communion 
of persons, the whole depth of the original solitude of man (of the 
first and of all) is perfectly ensured and, at the same time, this soli tude 
is permeated and enlarged in a marvelous way by the gift of the 
"other." If man and woman cease being reciprocally a disinterested 
gift, as they were for one another in the mystery of creation, they rec
ognize that "they are naked" (see Gen 3:7). It is then that shame 
about that nakedness is born in them, a shame they did not feel in the 
state of original innocence. 

Original i1111oce11ce manifests and at the same time constitutes the per
fect ethos of the gift. 

We will return to this topic. 

l 9 General Audience of February 20, 1980 
(Insegnamenti, 3, no. 1 [1980]: 428-31) 

l. GENESIS POINTS OUT T I IAT l\LAN AND WO1'VIAN were created for 
marriage, "A man will leave his father and his mother and unite with 
his wife, and the two will be one flesh" (Gen 2:24). 

_This opens the great creative perspective of human existence, 
which always renews itself through "procreation," that is, "self-repro
duction." This perspective is rooted in the consciousness of humanity 
and also in the particular understanding of the spousal meaning of the 
body with its masculini ty and fe mininity. In the mystery of creation, 
man and woman are a reciprocal gift. Original innocence manifeSts 
and at the . · · h ,r h ijit same time determines the perfect et os O; t e g1 • 
d . We spoke about this during the last meeting. The ethos of the gift 
el1neatcs · h , • · · " f ho ·1s a . in part t e problem of the 'subJect1v1ty o man, w ' 

subject d . . ma e m the image and likeness of God. In the creauon 
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account (see Gen 2:23-25), "the woman" is certain! . 
. " r: y not Just " 

obJect ror the man, although both remain before one 
1 

. an 
anot 1er in th 

whole fullness of their objectivity as creatures as "b fi c 
, one rorn rn 

bones, flesh from my flesh," as male and female both of th Y 
' ern naked 

Only the nakedness that turns the woman into an "obiect" £ · 
• • J or the 

man, or vice versa, 1s a source of shame. The fact that "the d"d 
,, Y I not 

feel shame means that the woman was not an "object " for the man 

nor he for her. Inner innocence as "purity of heart" made it impossibl~ 

somehow for one to be reduced by the other to the level of a mere 

object. If "they did not feel shame," this means that they were united 

by the consciousness of the gift, that they had reciprocal awareness of 

the spousal meaning of their bodies, in which the freedom of the gift is 

expressed and the whole inner richness of the person as subject is shown. 

This reciprocal interpenetration of the "I" of the human persons, of 

the man and the woman, seems to exclude subjectively any "reduction 

to an object." What is revealed here is the subjective profile of that 

love, about which one can say, moreover, that "it is objective" to the 

very depths, inasmuch as it is nourished by the same reciprocal 

"objectivity of the gift." 

2. After original sin, man and woman were to lose the grace of 

original innocence. The discovery of the spousal meaning of the body 

was to cease being for them a simple reality of revelation and of grace. 

Yet, this meaning was to remain as a task given to man by the ethos of t~e 

gift, inscribed in the depth of the human heart as a distant echo, as it 

were, of original innocence. From that spousal meaning, human love 

was to be formed in its interior truth and authentic subjectivity. And 

even through the vei l of shame, man was continually to discover him

self in it as the guardian of the mystery of the subject, that is, of the 

freedom of the gift, in order to defend this freedom from any reduc

tion to the position of a mere object. 

The Foundation of the Primordial Sacrament

The Body as Sign 

3. For the present, however, wc find ou rsdvcs bcforc thc thrcshol_d 

f • hi h" -1·1 n ,·1nJ thc woman havc nor no~scd ,r o man s eart y 1story. 1c ma , , . . 

d I k I cl f .I ·incl evil. r hcy arc 1mmcr~cd Ill 1hc 
yet towar t 1c now c gc o gouu • 
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- · and the depth of this mystery hidden in 
of creatton, . . " 

ry rnystery race love and JUSttce. And God saw cvery-
ve . . nnocence, g ' , , " (G 31) 
I ir heart is 1 d and indeed it was very good en 1: . 
pe h had ma e, . , . f h 
I ·ng that e . "bl world as the highest expression o t e 
t 11 • the v1s1 e . . f 
i,J n appears in b within himself the inner d1mens1on o 
1, a b use he cars . 
d. · ne gift, eca . • to the world his particular likeness to 

,v1 d "th it he carries 111 " • . . . ' . h 
he gift. An WI ds and also rules his v1s1bility' in t e 

t. h. h he transcen . k d A 
G d with W LC • li · ty or femininity, his na e ness. 

o , dili. his mascu rn h 
' rid his bo nes_s, . al the primordial awareness of t e 

110 ' f h" likeness is so f . . I 
fl . tion o t is cl cl by the mystery o ongma 

re cc . f the body perva e 
sal meaning o spou 

innocence. . . d.al sacrament is constituted, 
. d" on a pnmor 1 

4. Thus, in this 1mens1 , . l transmits in the visible world the 
. that efficac10us y f 

nderstood as a sign t m1·t·v And this is the mystery o 
u "dd · God.from e e r all _ 
invisible mystery ht en in of divine life, in which man re y p~ 
T th and Love, the mystery . . . . 1 innocence that begrns 
_r~ In the history of man, it is ong1na .. al h ppiness. The 

11c1pates. . . the source of ongin, a . 
this participat10n and '.s al~o . ted with man, inasmuch as he ts 

sacrament, as a visib~e ~1~~• is .~on::c~nity and femininity. T~e- bo_d~, 

a "body" through his V1s1ble m f ,,: g visible what is rnv1s1-
, cl . able o maiun . 

in fact and only the bo y, is cap . b created to transfer into 
, d. . It has een . . 

hie: the spiritual and the ivine. ster hidden from eternity tn 

h . 'bl ality of the world the my y t e v1s1 e re, 
God, and thus to be a sign of it. cramentality of 

. f God the very sa , 
5. In man, created in the image o Id was thus in some w~y 

rn., of the wor • d fi minini-
creation, the sacramenta 1· 1 • . 

1 
. masculinity an e 

revealed. In fact, through his bodihness, 11s ~ y of Truth and Love, 
. "bl ·gn of the econo a1r d in the 

ty, man becomes a v1s1 e st d . revealed ea Y 
. . · G d himself an W,\ S full under-

which has ,ts source 111 ° b k!Tt'ound, we Y 
. \ · t this vast ac o f I crament mystery of creauon. f g:uns · tive o nc sa · . 

· • 2 ?-4 \ at are consntu d his 
st.ind the words in Genesis ;_ t 1' · .11 leave his father an h,. 

. I . 1 a man w1 b ne fles . u( l\larriag;c: "For t11s n:asoi · · will e o 
. . -~ and the rwo . h uh the 

mother and unite with his Wt e, · d nnd that, t rou0 . 

d , -~!so un ers ' d f Genesis 
1\ ~ain~t this vast ba.:kgroun w1:: · . the wor s O c 

1 • . . I I ..,.- ·al meaning, d" d not iee 
whole Jepth ot their ant 1wpo 0 0

1c . •c but they 1 h· 
and his wue, ilr!red t e 

2:25 (" LhJth were nakcJ , the man · . holiness bas ei 
.. . ' ti er w ith 111a11, 

shame ) l.:xprcss the b et that, toge! 1 
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v isible world, t he world c reated for him. T h e sacram ent of the world 

and the sacrament of m an in th e world, comes forth from the divin~ 

source of h oliness and is instituted, at the sam e time, for holiness, 

O rig inal innocence, con nected with the expe rience of the spousal 

meaning o f th e body, is h oliness itself, which permits m an to express 

him self deeply with his own body, p recisely through the "sincere gift" 

of self [ Gnudium et Spes, 24:3]. Consciousn ess of the g ift conditions in 

this case "the sacram ent of the body": in his body as m an or woman, 

man senses himself as a subjec t of h oliness. 

6. W ith this consciousness of the m eaning of his own body, man, 

as male an d fe m ale, enters into the world as a subject of truth and 

love. One can say that Genesis 2:23-25 sp eaks abo ut the first fins/ of 

humanity, as it were, in the who le o rig inal fullness o f the experience of 

the spomal meaning o f t he body: and it is a feast of humanity that 

d raws its o rigin fro m th e divine sou rces ofTruth and Love in the very 

mystery of creation. And altho ugh over t h is feast the horizon of sin 

and dea th (G en 3) was very soon to be extended , m:verthelcss, we 

draw a firs t hope a lready fro m the mystery of creat ion : namely,. thar_ 

the fru it of the divine economy of truth and love, w hich revealed itself 

"at th e beg inning" is not D eath , but L ife, and no t so much the 
' • "b 

d estruction of the bo dy <of man made "in the image> of God. ut 

ra th er the "call to g lo ry'' ( Rom 8:30). 

6. ''Know ledge" and Procreation (Gen 4:1) 

Ilcrwccn Poverty of Exprcs::. ion and D epth of l\1eaning 

20 Cenem//hulimce q/MarrbS, / 980 

(/mt'g1111111,·111i, 1, no. 1 I 19H0 I: 5 17- 2 1) 

"bl" .. I '"lir1:1w 

l. T o II IL \\'IICJI I 0 1 Olfl< ' 'MI .Y',1 .., 1kvo1ccl ru 1hc 111 Jl,I • -l 

. .. I I I ,· I b . r· I Ii l) I JI ( ;cnl'.' I' . 
111 ng, \VC \VI ~ l to :I! C ,I Li l I 1cr fl l " p a~s:1gc Li ,C ll _ 
. . I • won!, , ,,a 

t or tlm J>t1r11u~c li(l\v<.:vt:r wc 111ml alw.11·, ~o b.trk iu I i 1,; I 
' I • ' • l\ I I ') ,JI ii 

kc11 by )t-, u~ Cl11 i , I i 11 I he dia log ue wi ii I ii 1c l'li:111sec, ( ,cc 1 

t/111 f\l , 

··1· I ' •1· ii · ' " "~"'""' 
r.11, ,111 ,r , fl1•f1 l 1L.· \'i •,nl•• ,n ·"'J~lt 111.u k ll , ,lh .. 1111,.., 1ng 111 " • 

.111(1 h ,11 t· IJt:tll , uf' l'l1 u l ''"" ' ( IIJ 

J/1 I 

"KNOWLEDGE" 1\ND PROCREATION (GEN 4:1) 20:2 - --------- ----

!Vlk l O)JO with in the sphere of which our reflections are unfolding; 

they concern the con_text of human existence, according to which 

death and the destruct10n of the body connected with it (according to 

those words, "to dust you shall return," G en 3:19) have become man's 

common Jot. C hrist appeals to the "beginning," to the original dimen

sion of the mystery of c reation, when this dimension had already been 

shattered by the mY_steri:11n iniquitatis [mystery of iniquity], that is, by 

sin and, togethe r w ith sm , also by death: mysterium mortis [mystery of 

death]. Sin and death h ave en tered into man's history in some way 

through tbe very bear! of that unity tbat bad from tbe "beginning" been 

farmed by man and woman, created and called to become "one flesh" 

(Gen 2:24). Already a t the beginning of our meditations we observed 

that, by appeal ing to the "beginning," Christ leads us in some way 

beyond the lim its of man's h ereditary sinfulness to his origin,tl inno

cence; he thus allows us to find the continuity and the link that exists 

between these two situatio ns, the sitc1ations by which the drama of 

the origins was p roduced as weU as the revelation of the mystery of 

man to historical man. 

This autho rizes us, so to speak, after the an:1lyses concerning the 

~fJtc of original innocence, to m ove on ro t he last of these analyses, 

namely, to the analysis of ''knowlcdgt: :ind procreation." Thcmatically, 

knowledge is closely tied to the blessing of fruitfulnl'.ss inserrcd in the 

first account of the c reatio n of man :is 111:1lc and femak (Gen 

l:2?-28). Histo rically, by contrast, it is already inserted into the hori

zon of sin .ind de:irh, which, as Genesis 3 teaches, has weighed heavi

ly on the rnn~c iousncss o f the meaning of the human body, as soon as 

1hc fir~ t . . I k 
cov1.:n.1nt \1·1t 1 rhe Crt:.1 ro r w:is bro ·en. 

, 2· In Ccne~is -1, :111d thus still within rhc boundaries of the 

\ .ii111 i~t t " I .. \ I . J I · tt· · I E , l ·5 wife who 
l:.,[, Wt: rC.ll, I C :llll ll lll tC 11mse w1r l V<,; 11 • 

1011<\·ivc I · J b" , • 'd '] I , • 1ir ·cl ·1 m:111 
l •111 g .1ve 1rth ro C:1111 and s.11 , 1:ivc a1.:qt 1.: · 

lro111 th · r I , ~1- I · b I · Abel" (Gen 
1.: .n ri • hen ~h t: g:1vc birrh a lso to 11s rot it:i 

Ju o,;;:l f- • • • . d" I · f 1h , Pluri,ccs (.\ ft 
1•1 ,_,1 " f c,·p Ill mi nd 1hc f:1t.:1 th.It Ill 1hc 1.1 oguc wit 1 c • . . 

\ik It!· I ,._) ' ' I · . I I ·ri · · ul the .\lo,.u, 
I 111 •• - u '- 11 hi 1.11.....:s .t jl<)si t ion 1111h reg:irt 10 t 1c pr.i, cc . I . 

' " 11" '1n· I • .. Tl I ··bcrtu,c ot 11c 

h.11.f . . 111~ 1 tc , o ,·.ilk·cl '\:c , 1 die.He of Jivor,·c. 1c wor, s . ." • • .• b 
11'" ,,1 1 I , 1 " I h' ry ul he 1rc,, 111 

.,I,,. ii " 11r tl'.11 1. ' ' l'"kcn by Chri,t ,dk,t llOt on y t 1e 1' 1' ' • • • •
1 

. 
1, 11 hull' I . . . 0 11 ·1·. . 01 ·11t "h,,h J. \\ .11 • 

'"•l~ftt •1 
• u 11111 n 11y ol rhc (llh itivc l.iw ol the < c,t.l < • 

111111.11 1 C ) I ., . • J f 
' 111'''"11"C in th" 1·c ry c 1-:.1rc .irc.1. 
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